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This study examines the meaning of  the imaginative geography created 
by contact with communist countries and the prospects for a post-Cold 

) travels to China and the Soviet Union in the late 1980s. During 
this time, neither China nor the Soviet Union had established diplomatic 
ties with South Korea, and they were not regions in which Koreans could 
travel freely. As such, the Korean public’s perception of  communist 

attention from the South Korean public. Kim gave accounts of  his travels 
in newspapers and books and on TV, but the interpretations of  these 
trips differed according to the medium. Newspapers and documentaries 
represented the communist countries and the lives of  ethnic Koreans 

while Kim’s travelogue departed from both Cold War Orientalism and 

post-Cold War era. In sum, while the documentaries highlighted 
nationalism, Kim’s travel writing suggested a cosmopolitan subjectivity, 
two perspectives that differed radically in their prospects for the future.
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Introduction

, 1932–2009) 
1 It was not a regular tourist trip, however, as his 

purpose was to visit the city of  Longjing ( ), where he had lived for seven years as a 
child, and to meet ethnic Koreans still living there. The trip was also not private, as it was 

At the time Kim traveled to China, the South Korean government had not only failed to 
establish diplomatic relations with China but had banned Koreans from traveling abroad for 

ostensibly for the production of  a program for KBS.2 As a result, Kim was under external 
pressure to produce videos of  his trip.3 The planned broadcast date was ultimately postponed, 
and some of  the scenes were deleted due to the upcoming Korean presidential election. 
Considering that the videos showed regions of  a communist country, it is not surprising that 
they were the subject of  censorship, given the government’s anti-communist stance.

The next year, in 1988, anti-communist sentiment in Korea softened. The Roh Tae-woo 
administration pursued Nordpolitik (northward policy), tried to improve the relationship 
between North and South Korea, and sought diplomatic relations with communist countries 
such as the Soviet Union and China. In the same year, the perestroika policy in the Soviet 
Union, the 1988 Seoul Olympics, and Nordpolitik led to a dramatic transition in South Korean 
society.4 Unlike before, the South Korean government and the public showed increased 

1 Different media sources introduced Kim’s itinerary differently. According to some newspapers, he traveled to 

, October 6, 1987, 18–19. KBS (Korean Broadcasting 
System) recorded Kim’s trip and aired it on TV. In the program 
pogo [The report on North Jiandao by the author of  The Martyred
traveled for three weeks, from late July to mid-August, but he did not record his travel itinerary clearly in his 

 [The Soviet Union, China, and lost 

2 It became possible for Americans to travel to China in 1971 during the period of  détente. “Mi, Chunggong 
, March 16, 1971, 1. Richard 

E. Kim published his novel The Martyred
“Sun’gyoja The Martyred , May 26, 1964, 5.

3 North 
Jiandao, Paektusan Tonga ilbo, September 23, 1987, 10.

4 
 [History 
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interest in communist countries.
During this time, once again with the support of  KBS, Kim traveled to parts of  the USSR 

and Central Asia. This trip followed on from the previous year’s trip to China. However, 
unlike the trip to China, KBS signed a contract with Tele-Search in the UK to improve the 

5 However, the purpose 
of  the 1988 trip was the same: to document, from Kim’s perspective, the lives of  ethnic 
Koreans in communist countries.

Kim remains well-known in South Korea as the author of  The Martyred,6 which was his 
7 However, he published only 

two more novels before his death. Following the publication of  his third novel, Lost Names 
(1970),8 there was considerable anticipation of  his next. This anticipation persisted into the 

felt great pressure to produce another novel. Kim stated that he had been working on a 
novel he called Lost Soul 9 following the 
release of  Lost Names. He explained that the new work was a sequel to Lost Names and that 

10 He also wanted 
to write the new work in Korean, unlike his previous works, which had been written in 
English. Kim’s trips to China and the Soviet Union took place around the time he intended 
to complete Lost Soul.

Following his trips to China and the USSR in 1987 and 1988 respectively, Kim published 
a travelogue, (The Soviet Union, China, and lost 
people). Unlike the KBS documentaries, which were produced through collaborative efforts, 
the travelogue allowed Kim to express his opinions more freely and directly. In addition, it 
was his only work written in Korean, as Lost Soul was never published.

Lost Soul, that 
is, the examination of  the history of  a nation through the history of  a family.11

 (lost people), suggests that he thought that the 
Korean diaspora in communist countries could provide insight into the lives of  all South 
Koreans and the history of  the nation. In his travelogue, Kim points out that asking “Who 

5 
 August 9, 1988, 16.

6 Richard E. Kim, The Martyred
7 Asian American Autobiographers: A Bio-Biographical Critical Sourcebook, 

ed. 
8 Richard E. Kim, Lost Names
9 Iryo pangdam: Han’guk 

[

Their conversation was aired on KBS on April 6, 1986.
10 , 905.
11 Ibid., 905.
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12 Indeed, he stresses that the lives of  Koreans living 
in communist countries are connected to his own and that life outside South Korea is not 

denies the homogeneity of  the nation, claiming that the search for continuity in life is only to 
understand the differences between individuals more precisely, not to ignore them. In short, 
to Kim, the search for lost people was necessary to understand human singularity, not to 
create a larger homogenous nation.

This article focuses on the concept of  a nation and the prospects for a post-Cold War 
world that Kim tried to present through the stories of  ethnic Koreans living in communist 
countries. I examine the differences between the presentation of  ideas in TV documentaries 
and in travel writings.13 As ordinary South Koreans could not travel to communist countries 
in the late 1980s, Kim’s experiences would have been beyond the imagination of  many South 
Koreans. Thus, the following two questions are posed: What new perceptions and imaginative 
geography14 of  the world did Kim want to present to South Korean society? Similarly, why did 
he highlight communist countries and the Korean diaspora within them? This article explores 
how Kim’s travelogue represents the communist countries he visited, the ethnic Koreans living 
in them, and the meaning of  the globality he created through this representation.

Many studies on Kim have been overly focused on The Martyred  and have examined 
his anti-communism and self-consciousness as a North Korean refugee.16 Building on such 

12 , 244.
13 This paper does not aim to establish a hierarchy of  genres based on truth. For example, it does not endorse the 

idea that TV documentaries are an ideological genre that conceals the truth, while an author’s writings, such as 

mediation changes meaning. 
14 In his book Orientalism

itself  cannot be said to be false, but it provides a cognitive framework for the subject to interpret space. 
Edward W. Said, Orientalism: Western Concepts of  the Orient

study, especially in the analysis of  travel writings. The examples that follow are studies that apply the concept 

Translating and Transmediating Children’s Literature, eds. Anna Kérchy and 

the stars created by the animals with sad bodies: Ch’oe Inhun’s Topic
Inmun nonch’ong 77, no. 3 (2020): 111–69.

15 Most research into Kim’s literary works has taken place in Korea. Although these studies use a variety of  
The Martyred. These 

Sun’gyoja The Martyred from the 

Sun’gyoja The Martyred  10 (1998): 
Sun’gyoja

[Rereading The Martyred K’ogit’o 72 (2012): 79–108.
16 Sun’gyoja

The Martyred
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research, this article shifts the perspective from the 1960s, when The Martyred was published, 
to the late 1980s, when the desire to end the Cold War was at its height. During the late 
1980s, global changes intersected with the enthusiasm of  South Korean society for social 
transformation.17

at the forefront of  South Korean society. This period was also one of  change and confusion 
for Kim as a writer. No longer the young man in his 20s who was unfamiliar with Korea 
and its language, Kim was now trying to write in Korean and think about the contemporary 
meaning of  the nation. He combined his anti-communism and diasporic consciousness 
with his experience of  traveling to communist countries, leading him to a search for a new 
globality. This article examines the context that gave rise to Kim’s ideas and elucidates the 
meaning of  the works he produced.

Cultural Contact and Cold War Orientalism

In August 1987, thirteen Korean-Americans, including Richard E. Kim, traveled to China for 
a three-week tour around Beijing ( ), Shenyang ( ), Changchun ( ), Harbin (

), Yanji ( ), Longjing ( ). The purpose of  the trip 
was to observe the changes in Chinese society since the Cultural Revolution (1966–76) and 
to meet Korean-Chinese in the Jiandao (

lacking in everyday life.18 Although Kim went to places that were hard for ordinary people 
to access, he did not believe that the authentic values Koreans had lost remained in China 
or Jiandao. Rather, he considered ethnic Koreans in China to be people who had lost the 
precious value of  their past, just like he had.

During the trip, Kim stuck to the Cold War Orientalism that established a hierarchy 
between the capitalist and communist worlds.19 For him, Orientalism, which judges the East 

crossing and writing as a nomad/cosmopolitan in the works by the North Korean refugee Richard E. Kim: The 
 59 (2019): 299–331.

17 For information on the changes in South Korean society during the 1980s, see Lee Namhee, The Making of  

18 According to Debbie Lisle, the travelogues of  intellectuals reject tourism, focusing instead on places that the 

Debbie Lisle, The Global Politics of  Contemporary Travel Writing

Imperial Eyes: Travel Writings and Transculturation (New York: Routledge, 1992).
19 Orientalism, the Western framework of  thinking about and dominating the East, established a hierarchy. 

As Christina Klein notes, after World War II
integrating with non-communist Eastern nations. To this end, the United States adapted and transformed 
Orientalism during the Cold War. This Cold War Orientalism rejected and repeated the Orientalism of  the age 

the integration of  the East and the United States. Integration with the non-communist East, however, was 
designed around feelings of  sympathy for that region. It strengthened the global assertion of  U.S. power. In 

29



era. His travels were introduced to the public through TV documentaries, newspaper articles, 
and books, with each medium representing his trip from a different perspective. His Cold 
War Orientalism was revealed to different degrees depending on the medium. For example, 
one newspaper article described Kim’s judgement of  local Chinese people. Kim described 
the Chinese tour guide who helped him during the trip as “a person with a bad complexion 

This questioning made her uncomfortable, evoking the response, “Why do you keep asking 

knew everything about their lives:20 

The Chinese seemed to think that tourists came to see and learn the great things about 
their country. So, they tried to show their lives proudly. While they had no pretense, they 
seemed to know nothing of  the world outside their borders. They also did not seem to 
be conscious of  their own lives, which were incomparably poorer than those of  people 
in developed countries. I thought they were naive on the one hand and stupid on the 
other.21

Kim’s views of  the local Chinese people and his apparent dislike of  China, where capitalist 

between capitalism and communism also applied to Kim’s understanding of  gender 
differences between the locals. In his view, Chinese men were still wearing Mao jackets and 
feeling nostalgia for the communist days of  the past, while Chinese women were open-

22 His travel writing positively depicts the 
attitudes of  women pursuing everyday happiness rather than grand causes. For example, he 

23 
Similarly, Kim’s attempts to discover individual desires and freedoms in China led him 

24

Great Wall and that China continued to control human life at the level of  the individual body, 
as seen in its birth control policy. Regarding human oppression, Kim felt that China had not 

other word, Cold War Orientalism, like Orientalism during the age of  imperialism, maintained a hierarchical 

perspective on the locals and ethnic Koreans in China and the Soviet Union was bound within the hierarchical 
relationship. Christina Klein,  (Los Angeles: 

20 
21 Ibid.
22 Ibid.
23 Ibid.
24 Ibid.
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The trip’s main purpose for Kim was, however, not to meet the Chinese in Beijing but 
to meet ethnic Koreans in Jiandao. KBS covered these meetings in Shenyang, Yanji, and 
Longjing in detail and presented his time in North Jiandao as the most important of  his 
activities in China.  It also claimed to provide an objective perspective. 

shown to viewers. This process included Kim’s participation as a panelist in the studio with 
the commentator Chin’gi Kim so that he could explain the trip and the video; the addition of  
visual information on geography; and the deletion, due to censorship, of  roughly 10 minutes 
of  the original 70-minute runtime. This indicates that KBS was worried that showing the 
unedited video to the public could invite interpretations that deviated from those intended by 
Kim and the broadcasting company. Therefore, the documentary exaggerated the academic 

the trip, and adding geographic information to the video. However, this apparent objectivity 
worked as a limiting framework that allowed communist countries and ethnic Koreans within 
them to be represented only within a range that was acceptable for South Korean society.

omitted the parts of  the trip from Beijing and Changchun. However, Kim included these in 
his travelogue, (The Soviet Union, China, and lost 
people), which he published two years later. The two projects also differ in other respects. For 
example, the documentary often presents information in a simpler style than the book, but it 
also includes content not mentioned in the book. Furthermore, unlike in the written travelogue, 

tragic depictions presented by the commentators Chin’gi Kim and Richard E. Kim from the 
perspective of  experts outside the video. For instance, in the documentary, while watching a 
video of  women washing clothes in a stream in Longjing, Chin’gi Kim notes that it is “hard to 

26 Such observations beg the question: What did 
ethnic Koreans in China think about their own lives? However, the edits completely removed 
the voice of  the locals despite the program’s apparent emphasis on reality and objectivity. None 

Chin’gi Kim and Richard E. Kim.
The TV documentary that aired on KBS failed to convey the contact between Kim and 

with background music and commentary. The documentary provided the South Korean 

25 [The report on North Jiandao by the author of  The Martyred, 
 

26 .
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interpretation focused on the poverty of  life in communist countries.
Bearing this in mind, it is easy to understand why the scenes depicting the trip to 

suddenly switches to a scene showing a dense forest and a majestic waterfall. Unlike the rest 
of  the footage in the documentary, this scene includes no subtitles or additional explanations 
from the panelists. In the written travelogue, however, Kim indicates that it is the landscape 

panelist, Kim only explains that ethnic Koreans who went there for sightseeing were people 

27 and 
the only interpretation provided was that the Chinese government controlled the leisure time 
of  ethnic Koreans in China. Such censorship suggests a deliberate attempt to prevent viewers 
in South Korea from identifying in any nationalistic way with these people. The locals were to 
be seen only as people living poor and hard lives under communist oppression.

Although the KBS documentary highlights the poor lives of  ethnic Koreans and 

wanted to convey to the South Korean public. His travelogue includes overt criticism of  the 
oppressive state apparatus of  communism and pity for the poor lives of  ethnic Koreans from 
an anti-communist perspective. However, it also marks a striking contrast to the newspaper 
article that exposed the mocking of  a Chinese tour guide and the KBS documentary. The 

possible through his focus on cultural contact with the locals.
As an example of  these differences, while the KBS documentary completely omitted the 

scenes from Harbin, Kim devotes many pages to detailing this part of  the trip. He also often 
argues that nationalist sentiments are abstract and that such abstractions eventually lead to 

to avoid making these abstractions.28

) at Harbin Railway Station, 

27 

 6, 

and travelogues: Focusing on the description of  scenic spots in Korean textbooks during the Japanese colonial 
 69 (2015): 83–113.

28 Kim believed that abstraction of  ideology creates totalitarianism and that the ideology of  progressive college 
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29 He describes Harbin 
Station as shabby, contrary to what one might imagine, and notes the lack of  a monument to 
An, arguing that the concrete truth of  life lies in a reality that differs from vague imagination. 
The object of  Kim’s interest was, thus, not the traces of  independence activists from the 
colonial period but the current lives of  ethnic Koreans living in the area. He notes, for 
example, the poor life of  the singers and dancers from the Harbin North Korean Folk Art 
Gallery ( ) and the outdated facilities of  Harbin Korean National 
Hospital ( ).

Kim’s interest in the poor lives of  the locals includes a focus on people who had escaped 
from such poor lives. He describes Korean-Chinese dancer Yi Insuk, who guided him in 
Harbin, as a special person. According to Kim, she was not in need, unlike ordinary locals, and 

30 among the people he met in China. He marveled at the fact 
that she knew how to dress beautifully. Moreover, he thought that her beauty was the result of  
her overcoming the material conditions of  poverty and the oppressive control of  communism. 

“But if  I think about it carefully, am I using her through this interpretation? I am such a 
31 

a distinct characteristic of  the travelogue: Kim feels sorrow for the poor lives of  the locals 

should not be carelessly disregarded.

not found in the newspaper article or TV documentary. In the newspaper, his Cold War 
Orientalism, as revealed in his exchange with a Chinese tour guide, disappeared when he 

and represent them. As such, although his trip to China in 1987 was introduced to the South 

to his representations of  others appeared only in Kim’s travelogue.

Nationalist Identity and Cosmopolitan Subjectivity

Approximately one year after his trip to China, Kim traveled to the Soviet Union. From April 
14 to May 8, 1988, he toured Moscow, Almaty, Tashkent, and Samarkand. This trip was more 
public than his trip to China had been. KBS again sponsored the trip and intended to air 
footage from it as a special documentary. However, the broadcaster was determined to make 
29 , 63.
30 Ibid., 85.
31 Ibid., 85.
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up for the perceived shortcomings of  the 1987 documentary. 
(The Report on North Jiandao by the author of  The Martyred

footage was frequently shaky, and the audio had not been properly recorded. In fact, Report 
on North Jiandao aired with supplementary explanations because of  the incompleteness of  the 
original footage.

The new documentary, (Exploring Korea: 
Looking for Koreans in the Soviet Union),32 was a vast improvement on Report on North 
Jiandao
runtime was more than three times longer than Report on North Jiandao. The new documentary 
was well received by the public, whose attention was drawn to Kim’s narration. Viewers also 
admired how the places depicted in the video had been arranged according to a storyline 
rather than the order in which Kim had visited them.33

A key feature of  Exploring Korea is that it clearly conveys the voices of  locals. As the 

their stories. As such, while Report on North Jiandao represents the locals as poor and passive 
and excludes their voices, Exploring Korea
to speak for themselves. The documentary’s narrative structure highlights the individual 
capability of  Koreans in the Soviet Union by following their stories of  self-made success. 
To facilitate this approach, the producers edited and rearranged the content according to the 
narrative themes of  hardship and overcoming it.

Approximately one year after Exploring Korea aired on KBS, Kim published The Soviet 
Union, China, and Lost People, which detailed his trips to China in 1987 and to the Soviet Union 
in 1988. In the written travelogue, he clearly highlights his perspective as opposed to that 
of  the TV documentary producers. The biggest difference between Exploring Korea and the 
written travelogue is seen in the scenes where Kim meets local Koreans. More Koreans appear 
in the TV documentary than in the travelogue, and the documentary includes many more 
narratives about the hardships they faced in communist countries and how they overcame 
them. Locals who only appear in the documentary include staff  members from the Almaty 

senior researchers from the Academy of  Science of  the Soviet Union, Korean artists from a 

32 The documentary was broadcasted in two parts: Han’guk t’amgu– [Exploring 

KBS; Han’guk t’amgu–

33  

the nation: Looking for Koreans in the Soviet Union
ilbo

, August 22, 1988, 16.
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The documentary closely observes the lives of  the people mentioned above, directly 
showing them expressing their thoughts through interviews and conversations. Through 

people has endured even in distant foreign countries and shows how the Soviets also enjoy 
Korean food and customs. For example, it highlights the traditional dances and totem poles 

of  Korean culture, which led to the discovery of  the continuity of  Korean culture even in 

In addition to highlighting signs of  Korean culture in foreign customs, the documentary 
includes scenes promoting a sense of  Korean ethnic homogeneity. These scenes depict 
ethnic Koreans preserving Korean broadcasts, newspapers, and literature; people learning 
Korean; women performing in traditional Korean clothing; and people enjoying Korean 

Success in reconnecting blood ties).34 
In the documentary, the homogeneity of  the nation and the success of  ethnic Koreans 

including the deportation of  Koreans during the Stalin era. Korean immigrants began settling 
) around 1860. After the Soviet Revolution in 1917, these Koreans 

supported the Russian communists, who advocated the abolition of  ethnic discrimination and 
equal distribution of  land. However, in 1937, Stalin accused the Koreans of  being Japanese 
spies and forced them to move.35

experienced this forced migration in 1937. Alexei Sin, a senior researcher at the Academy of  
Science of  the Soviet Union, who served as Kim’s tour guide, detailed his experience. In the 
documentary, Sin plays a central role in the scene where his testimony begins, elevating him 
beyond his auxiliary role as a tour guide. The following is an excerpt from his story:

we got on the train, and we didn’t know anything. The leaders of  the farm protested, 
but they were all arrested and imprisoned. We Koreans have been severely oppressed 
by the Stalin regime. So have other minorities. At that time, my father was also arrested, 

34 
35 

 [History of  Korean migration in Russia 
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and only my grandmother, mother, younger sister, and younger brother came here with 
me. My family had to live without the head of  the household after 1937. The court 
later found my father not guilty, but by then he had already passed away in Moscow. On 
September 14, 1941, my father died in prison.

In the documentary, Sin’s testimony, which lasts about 10 minutes, overlaps with black-and-
white footage documenting the labors of  Koreans who struggled to grow cotton in the 

atmosphere created by this scene is heightened by the next scene, which shows the self-made 

with educational facilities providing classes from kindergarten to high school. At this farm, 
children learned English from an early age and received free education in various subjects, 

hard work and education. In sum, Exploring Korea focuses on ethnic Koreans in the Soviet 

lives in the post-Cold War era.
The Soviet Union, China, and Lost People is quite different. Like in 

Exploring Korea, Kim introduces ethnic Koreans living in the Soviet Union and describes their 

For example, Koreans often appear in hanbok in the documentary, but the written travelogue 
features Koreans wearing traditional local costumes, and Kim expresses great satisfaction with 

36 Kim’s criticism of  communism also 
stems from the value he places on diversity. He argues that Stalin’s dictatorship suppressed 
ethnic diversity, eventually leading to totalitarianism that suppressed individual freedom. 
However, he expresses relief  that the Soviet Union had begun to increasingly respect the 
value of  diversity in its policies of  perestroika and glasnost. He argues that human beings 

that respecting such individuality and difference is important.37 He also interprets Koreans’ 
experiences of  forced migration in 1937 from this perspective. He claims that ethnic Koreans 
overcame the hardships caused by migration through a way of  life that respected the diversity 

36 , 164.
37 Ibid., 151.
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38

second-generation ethnic Korean singer, as such an individual. Her story, which appears in 
the book’s last chapter, corresponds with the conclusion of  the travelogue that sequentially 
presents the lives of  Korean-Chinese people who had not yet escaped poverty and the 
lives of  Korean-Russians scattered in multi-ethnic countries in 1937. He portrays Nam as 
someone who has acquired aesthetic universality through music and can engage in cross-
cultural communication. He describes her as the “epitome of  the person who discovered 

39 While the documentary, which held 

ideal of  the cosmopolitan individual who transcends national and ideological boundaries 
through an aesthetic universality. 

Although the post-Cold War ideal presented in the written travelogue differs from 
that in the documentary, they share the limitation of  being unrelated to the politics of  the 
Soviet Union at the time. Both ideals essentially embrace capitalism and reject communism. 
After the forced migration of  1937, Koreans became self-reliant through their efforts and 

and political leaders within the communist system of  the Soviet Union. As such, they were 

expected. In fact, supporting communism was critical for them to succeed.40 However, these 
historical conditions that connected ethnic Koreans to Soviet society and politics are neither 
examined in detail nor well understood in Kim’s travelogue or the TV documentary. As a 

of  politics and history. 

38 , 206.
39 , 239. Kim arranged for Nam to have a recital in 

ilbo, September 11, 1988, 8. Nam became famous in South Korea through Kim, and thereafter was seen in 
South Korea as someone who transcended the ideological barrier of  communism. However, unlike Kim, who 

ilbo, May 15, 1988, 3.
40 

to do with anti-communism. Right after the forced migration in 1937, the Soviet Union banned Koreans from 

because of  their education and diligence. They were in fact very proud of  their participation in the political 
sphere. Han, .
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Conclusion

Richard E. Kim’s position in the history of  modern Korean literature is unique. Although 

Korea but wrote in English in the United States as an adult. From the viewpoint of  national 

has been excluded from the history of  modern Korean literature. Kim’s work, beginning 
with the splendid debut of  The Martyred, was outside the narrow scope of  national literature. 
Until now, researchers who have paid attention to Kim’s works have broadened its scope. 

works is necessary to understand Kim’s literature and life more broadly. 
This article dealt with Kim’s travels to communist countries in the late 1980s, when a new 

post-Cold War era was beginning. It also reviewed the meanings of  Kim’s cultural contact 
with ethnic Koreans in communist countries and examined the ideals presented as desirable 
in a post-Cold War era. Kim’s trips appeared in newspaper articles, TV documentaries, and 
his travelogue. However, the differences in the media led to different interpretations of  the 
same trip. Amid such differences, the communist countries, the ethnic Koreans living there, 
and the future images presented through them took different forms.

Report on North Jiandao presented Kim’s trip to China in 1987 within the framework of  Cold 
War Orientalism, which divided the world into capitalists and communists and established 
a hierarchy between the two competing ideologies. It portrayed the communist world as a 

suppressed individual freedoms. Report on North Jiandao indulges in Cold War Orientalism 
by depicting ethnic Koreans in China as people still struggling under the oppression of  
communism. In addition, because it highlights only the oppressive aspects of  communism, 

The Soviet Union, China, and Lost People presents a new perspective distinct from Cold War 

Kim’s trip to the Soviet Union, which took place a year after his trip to China, also 
drew the attention of  the South Korean public, and the trip was documented in two forms: 
a TV documentary and Kim’s travelogue. Exploring Korea is in many ways superior to the 

rather than a chronology and includes the actual voices of  the local people. Despite its positive 
reception, however, Exploring Korea
ethnic Koreans in the Soviet Union, noting only the history of  forced migration in 1937, the 
economic success stories of  the Korean diaspora, and its efforts to preserve Korean culture 

diversity and difference and presents a cosmopolitan identity capable of  transcending 
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boundaries as ideal.
Traveling brings geographically and culturally separated people into contact by chance. 

encounters.41

a complex, multidirectional transculturation occurs. However, the improvisation and 

case, these aspects were greatly diminished because the two documentaries covering Kim’s 

of  nationalism in their representations of  others. As a result, in the documentaries, Koreans 
in communist countries are either seen as victims of  poverty and communism or as proud 
members of  a nation that overcame these forces.

Unlike the documentaries, Kim’s travelogue seeks to respect the differences between 
the various Koreans he met while traveling. Because of  this attitude, he does not represent 
Koreans in communist countries by reducing them to homogeneous members of  the same 

attitude is also connected to the cosmopolitan subjectivity his travelogue proposes as crucial 
for the coming post-Cold War era. For him, this subjectivity embraces a person willing to 
open their mind by contacting others without becoming preoccupied with the particularities 
of  race, culture, and nationality.

of  his travelogue ultimately reject the unexpected meanings created by the improvisation and 

Although his travelogue represents women more positively than men, they are still portrayed 
as victims subordinate to men under communism. Moreover, the historical context in which 
Koreans in the Soviet Union were connected to communism is not considered.42 Throughout 
his travelogue, Kim’s comments suggest a cosmopolitan subjectivity capable of  transcending 
national boundaries but still trapped within the walls of  anti-communism. In sum, his 

but its reliance on anti-communism paradoxically curtails that vitality again. 

41 Imperial Eyes: Travel Writings and Transculturation, 8.
42 

travelogue, 

and does not pity or condemn them for their poverty, stating that “One cannot but admit that in the matter of  
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